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Mercy Seminar I.5a
Flavius Josephus, The Antiquities of the Jews, Book XV, Chapter 11.1 (Temple)
AND now Herod, in the eighteenth year of his reign, and after the acts already mentioned,
undertook a very great work, that is, to build of himself the temple of God, and make it larger in
compass, and to raise it to a most magnificent altitude, as esteeming it to be the most glorious of all his
actions, as it really was, to bring it to perfection; and that this would be sufficient for an everlasting
memorial of him; but as he knew the multitude were not ready nor willing to assist him in so vast a
design, he thought to prepare them first by making a speech to them, and then set about the work itself;
so he called them together, and spoke thus to them: "I think I need not speak to you, my countrymen,
about such other works as I have done since I came to the kingdom, although I may say they have been
performed in such a manner as to bring more security to you than glory to myself; for I have neither
been negligent in the most difficult times about what tended to ease your necessities, nor have the
buildings I have made been so proper to preserve me as yourselves from injuries; and I imagine that,
with God's assistance, I have advanced the nation of the Jews to a degree of happiness which they never
had before; and for the particular edifices belonging to your own country, and your own cities, as also to
those cities that we have lately acquired, which we have erected and greatly adorned, and thereby
augmented the dignity of your nation, it seems to me a needless task to enumerate them to you, since
you well know them yourselves; but as to that undertaking which I have a mind to set about at present,
and which will be a work of the greatest piety and excellence that can possibly be undertaken by us, I
will now declare it to you. Our fathers, indeed, when they were returned from Babylon, built this temple
to God Almighty, yet does it want sixty cubits of its largeness in altitude; for so much did that first
temple which Solomon built exceed this temple; nor let any one condemn our fathers for their
negligence or want of piety herein, for it was not their fault that the temple was no higher; for they were
Cyrus, and Darius the son of Hystaspes, who determined the measures for its rebuilding; and it hath
been by reason of the subjection of those fathers of ours to them and to their posterity, and after them to
the Macedonians, that they had not the opportunity to follow the original model of this pious edifice, nor
could raise it to its ancient altitude; but since I am now, by God's will, your governor, and I have had
peace a long time, and have gained great riches and large revenues, and, what is the principal filing of
all, I am at amity with and well regarded by the Romans, who, if I may so say, are the rulers of the
whole world, I will do my endeavor to correct that imperfection, which hath arisen from the necessity of
our affairs, and the slavery we have been under formerly, and to make a thankful return, after the most
pious manner, to God, for what blessings I have received from him, by giving me this kingdom, and that
by rendering his temple as complete as I am able."
6. But the temple itself was built by the priests in a year and six months; upon which all the
people were full of joy; and presently they returned thanks, in the first place, to God; and in the next
place, for the alacrity the king had showed. They feasted and celebrated this rebuilding of the temple:
and for the king, he sacrificed three hundred oxen to God, as did the rest every one according to his
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ability; the number of which sacrifices is not possible to set down, for it cannot be that we should truly
relate it; for at the same time with this celebration for the work about the temple fell also the day of the
king's inauguration, which he kept of an old custom as a festival, and it now coincided with the other,
which coincidence of them both made the festival most illustrious.
Flavius Josephus, Against Apion, Book II
(Regarding the Role of the Law of Moses in Israelite Life and the Synagogue)
17. For there are two ways of coming at any sort of learning and a moral conduct of life; the one is
by instruction in words, the other by practical exercises.
18. But for our legislator, he very carefully joined these two methods of instruction together; for he
neither left these practical exercises to go on without verbal instruction, nor did he permit the hearing of
the law to proceed without the exercises for practice; but beginning immediately from the earliest
infancy, and the appointment of every one's diet, he left nothing of the very smallest consequence to be
done at the pleasure and disposal of the person himself. Accordingly, he made a fixed rule of law what
sorts of food they should abstain from, and what sorts they should make use of; as also, what
communion they should have with others what great diligence they should use in their occupations, and
what times of rest should be interposed, that, by living under that law as under a father and a master, we
might be guilty of no sin, neither voluntary nor out of ignorance; for he did not suffer the guilt of
ignorance to go on without punishment, but demonstrated the law to be the best and the most necessary
instruction of all others, permitting the people to leave off their other employments, and to assemble
together for the hearing of the law, and learning it exactly, and this not once or twice, or oftener, but
every week; which thing all the other legislators seem to have neglected.
Flavius Josephus, The Wars of the Jews, Book II, Chapter 8 (Pharisees)
2. For there are three philosophical sects among the Jews. The followers of the first of which are
the Pharisees; of the second, the Sadducees; and the third sect, which pretends to a severer discipline, are
called Essenes. These last are Jews by birth, and seem to have a greater affection for one another than
the other sects have. These Essenes reject pleasures as an evil, but esteem continence, and the conquest
over our passions, to be virtue. They neglect wedlock, but choose out other persons’ children, while they
are pliable, and fit for learning, and esteem them to be of their kindred, and form them according to their
own manners. They do not absolutely deny the fitness of marriage, and the succession of mankind
thereby continued; but they guard against the lascivious behavior of women, and are persuaded that none
of them preserve their fidelity to one man.
3. These men are despisers of riches, and so very communicative as raises our admiration.
14. But then as to the two other orders at first mentioned, the Pharisees are those who are esteemed
most skillful in the exact explication of their laws, and introduce the first sect. These ascribe all to fate
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[or providence], and to God, and yet allow, that to act what is right, or the contrary, is principally in the
power of men, although fate does co-operate in every action. They say that all souls are incorruptible,
but that the souls of good men only are removed into other bodies, - but that the souls of bad men are
subject to eternal punishment. But the Sadducees are those that compose the second order, and take
away fate entirely, and suppose that God is not concerned in our doing or not doing what is evil; and
they say, that to act what is good, or what is evil, is at men's own choice, and that the one or the other
belongs so to everyone, that they may act as they please. They also take away the belief of the immortal
duration of the soul, and the punishments and rewards in Hades. Moreover, the Pharisees are friendly to
one another, and are for the exercise of concord, and regard for the public; but the behavior of the
Sadducees one towards another is in some degree wild, and their conversation with those that are of their
own party is as barbarous as if they were strangers to them. And this is what I had to say concerning the
philosophic sects among the Jews.

The Antiquities of the Jews XIII.10.6
What I would now explain is this, that the Pharisees have delivered to the people a great many
observances by succession from their fathers, which are not written in the laws of Moses; and for that
reason it is that the Sadducees reject them, and say that we are to esteem those observances to be
obligatory which are in the written word, but are not to observe what are derived from the tradition of
our forefathers. And concerning these things it is that great disputes and differences have arisen among
them, while the Sadducees are able to persuade none but the rich, and have not the populace obsequious
to them, but the Pharisees have the multitude on their side. But about these two sects, and that of the
Essenes, I have treated accurately in the second book of Jewish affairs.

The Antiquities of the Jews XVII.2.4
For there was a certain sect of men that were Jews, who valued themselves highly upon the exact
skill they had in the law of their fathers, and made men believe they were highly favored by God, by
whom this set of women were inveigled. These are those that are called the sect of the Pharisees, who
were in a capacity of greatly opposing kings. A cunning sect they were, and soon elevated to a pitch of
open fighting and doing mischief.

The Wars of the Jews Book I.5.2.
And now the Pharisees joined themselves to her, to assist her in the government. These are a
certain sect of the Jews that appear more religious than others, and seem to interpret the laws more
accurately. Now Alexandra hearkened to them to an extraordinary degree, as being herself a woman of
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great piety towards God. But these Pharisees artfully insinuated themselves into her favor by little and
little, and became themselves the real administrators of the public affairs: they banished and reduced
whom they pleased; they bound and loosed [men] at their pleasure; and, to say all at once, they had the
enjoyment of the royal authority, whilst the expenses and the difficulties of it belonged to Alexandra.

