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7. The Divine One is himself the Good (in the primary and proper sense of the word), whose 
very nature is goodness. This he is and he is so named, and is known by this nature. Since, then, 
it has not been demonstrated that there is any limit to virtue except evil, and since the Divine 
does not admit of an opposite, we hold the divine nature to be unlimited and infinite. Certainly, 
whoever pursues true virtue participates in nothing other than God, because he is himself 
absolute virtue. Since, then, those who know what is good by nature desire participation in it, and 
since this good has no limit, the participant's desire itself necessarily has no stopping place but 
stretches out with the limitless. 
 
6. Just as the end of life is the beginning of death, so also stopping in the race of virtue marks the 
beginning of the race of evil. 
 
19. It is upon us who continue in this quiet and peaceful course of life that the truth will shine, 
illuminating the eyes of our soul with its own rays. This truth, which was then manifested by the 
ineffable and mysterious illumination which came to Moses, is God. 
 
22. That light teaches us what we must do to stand within the rays of the true light: Sandaled feet 
cannot ascend that height where the light of truth is seen, but the dead and earthly covering of 
skins, which was placed around our nature at the beginning when we were found naked because 
of disobedience to the divine will, must be removed from the feet of the soul. When we do this, 
the knowledge of the truth will result and manifest itself. The full knowledge of being comes 
about by purifying our opinion concerning nonbeing. 
 
23. In my view the definition of truth is this: not to have a mistaken apprehension of Being. 
Falsehood is a kind of impression which arises in the understanding about nonbeing: as though 
what does not exist does, in fact, exist. But truth is the sure apprehension of real Being. So, 
whoever applies himself in quietness to higher philosophical matters over a long period of time 
will barely apprehend what true Being is, that is, what possesses existence in its own nature, and 
what nonbeing is, that is, what is existence only in appearance, with no self‐ subsisting nature.  
 
24. It seems to me that at the time the great Moses was instructed in the theophany he came to 
know that none of those things which are apprehended by sense perception and contemplated by 
the understanding really subsists, but that the transcendent essence and cause of the universe, on 
which everything depends, alone subsists.  
 
25. For even if the understanding looks upon any other existing things, reason observes in 
absolutely none of them the self-sufficiency by which they could exist without participating in 
true Being. On the other hand, that which is always the same, neither increasing nor diminishing, 
immutable to all change whether to better or to worse (for it is far removed from the inferior and 
it has no superior), standing in need of nothing else, alone desirable, participated in by all but not 
lessened by their participation—this is truly real Being. And the apprehension of it is the 
knowledge of truth. 
 
 



157. The contemplation of God is not effected by sight and hearing, nor is it comprehended by 
any of the customary perceptions of the mind. For no eye has seen, and no ear has heard, nor 
does it belong to those things which usually enter into the heart of man. He who would approach 
the knowledge of things sublime must first purify his manner of life from all sensual and 
irrational emotion. He must wash from his understanding every opinion derived from some 
preconception and withdraw himself from his customary intercourse with his own companion, 
that is, with his sense perceptions, which are, as it were, wedded to our nature as its companion. 
When he is so purified, then he assaults the mountain. 
 
162. What does it mean that Moses entered the darkness and then saw God in it? What is now 
recounted seems somehow to be contradictory to the first theophany, for then the Divine was 
beheld in light but now he is seen in darkness. Let us not think that this is at variance with the 
sequence of things we have contemplated spiritually. Scripture teaches by this that religious 
knowledge comes at first to those who receive it as light. Therefore, what is perceived to be 
contrary to religion is darkness, and the escape from darkness comes about when one participates 
in light. But as the mind progresses and, through an ever greater and more perfect diligence, 
comes to apprehend reality, as it approaches more nearly to contemplation, it sees more clearly 
what of the divine nature is uncontemplated. 
 
163. For leaving behind everything that is observed, not only what sense comprehends but also 
what the intelligence thinks it sees, it keeps on penetrating deeper until by the intelligence's 
yearning for understanding it gains access to the invisible and the incomprehensible, and there it 
sees God. This is the true knowledge of what is sought; this is the seeing that consists in not 
seeing, because that which is sought transcends all knowledge, being separated on all sides by 
incomprehensibility as by a kind of darkness. Wherefore John the sublime, who penetrated into 
the luminous darkness, says, No one has ever seen God, thus asserting that knowledge of the 
divine essence is unattainable not only by men but also by every intelligent creature. 
 
164. When, therefore, Moses grew in knowledge, he declared that he had seen God in the 
darkness, that is, that he had then come to know that what is divine is beyond all knowledge and 
comprehension, for the text says, Moses approached the dark cloud where God was. What God? 
He who made darkness his hiding place, as David says, who also was initiated into the mysteries 
in the same inner sanctuary. 
 
165. When Moses arrived there, he was taught by word what he had formerly learned from 
darkness, so that, I think, the doctrine on this matter might be made firmer for us for being 
testified to by the divine voice. The divine word at the beginning forbids that the Divine be 
likened to any of the things known by men, since every concept which comes from some 
comprehensible image by an approximate understanding and by guessing at the divine nature 
constitutes an idol of God and does not proclaim God. 
 
239. This truly is the vision of God: never to be satisfied in the desire to see him. But one must 
always, by looking at what he can see, rekindle his desire to see more. Thus, no limit would 
interrupt growth in the ascent to God, since no limit to the Good can be found nor is the 
increasing of desire for the Good brought to an end because it is satisfied. 
 


