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Augustine of Hippo (354-430), The City of God and On the Trinity 

Our first parents fell into open disobedience because already they were secretly corrupted; for the 
evil act had never been done had not an evil will preceded it.  And what is the origin of our evil 
will but pride?  For “pride is the beginning of sin.”  And what is pride but the craving for undue 
exaltation?  And this is undue exaltation, when the soul abandons Him to whom it ought to 
cleave as its end, and becomes a kind of end to itself.  This happens when it becomes its own 
satisfaction.  And it does so when it falls away from that unchangeable good which ought to 
satisfy it more than itself.  This falling away is spontaneous; for if the will had remained 
steadfast in the love of that higher and changeless good by which it was illumined to intelligence 
and kindled into love, it would not have turned away to find satisfaction in itself, and so become 
frigid and benighted 
 
God in His justice abandoned him to himself, not to live in the absolute independence he 
affected, but instead of the liberty he desired, to live dissatisfied with himself in a hard and 
miserable bondage to him to whom by sinning he had yielded himself, doomed in spite of 
himself to die in body as he had willingly become dead in spirit, condemned even to eternal 
death (had not the grace of God delivered him) because he had forsaken eternal life.   

 
Those then who say, What, had God no other way by which He might free men from the misery 
of this mortality, that He should will the only-begotten Son, God co-eternal with Himself, to 
become man, by putting on a human soul and flesh, and being made mortal to endure death?—
these, I say, it is not enough so to refute, as to assert that that mode by which God deigns to free 
us through the Mediator of God and men, the man Christ Jesus, is good and suitable to the 
dignity of God; but we must show also, not indeed that no other mode was possible to God, to 
whose power all things are equally subject, but that there neither was nor need have been any 
other mode more appropriate for curing our misery. For what was so necessary for the building 
up of our hope, and for the freeing the minds of mortals cast down by the condition of mortality 
itself, from despair of immortality, than that it should be demonstrated to us at how great a price 
God rated us, and how greatly He loved us?  
 
But what is meant by “justified in His blood?” What power is there in this blood, I beseech you, 
that they who believe should be justified in it? And what is meant by “being reconciled by the 
death of His Son?” Was it indeed so, that when God the Father was wroth with us, He saw the 
death of His Son for us, and was appeased towards us? Was then His Son already so far appeased 
towards us, that He even deigned to die for us; while the Father was still so far wroth, that except 
His Son died for us, He would not be appeased? And what, then, is that which the same teacher 
of the Gentiles himself says in another place: “What shall we then say to these things? If God be 
for us, who can be against us? He that spared not His own Son, but delivered Him up for us all; 
how has He not with Him also freely given us all things?” Pray, unless the Father had been 
already appeased, would He have delivered up His own Son, not sparing Him for us? Does not 
this opinion seem to be as it were contrary to that? In the one, the Son dies for us, and the Father 
is reconciled to us by His death; in the other, as though the Father first loved us, He Himself on 
our account does not spare the Son, He Himself for us delivers Him up to death. But I see that 
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the Father loved us also before, not only before the Son died for us, but before He created the 
world. 
 
By the justice of God in some sense, the human race was delivered into the power of the devil; 
the sin of the first man passing over originally into all of both sexes in their birth through 
conjugal union, and the debt of our first parents binding their whole posterity.  . . .  And therefore 
all men are originally under the prince of the power of the air, “who worketh in the children of 
unfaithfulness.”  
 
But the devil was to be overcome, not by the power of God, but by His righteousness. For what 
is more powerful than the Omnipotent? Or what creature is there of which the power can be 
compared to the power of the Creator? But since the devil, by the fault of his own perversity, was 
made a lover of power, and a forsaker and assailant of righteousness,—for thus also men imitate 
him so much the more in proportion as they set their hearts on power, to the neglect or even 
hatred of righteousness, and as they either rejoice in the attainment of power, or are inflamed by 
the lust of it,—it pleased God, that in order to the rescuing of man from the grasp of the devil, 
the devil should be conquered, not by power, but by righteousness; and that so also men, 
imitating Christ, should seek to conquer the devil by righteousness, not by power.  

 
What, then, is the righteousness by which the devil was conquered? What, except the 
righteousness of Jesus Christ? And how was he conquered? Because, when he found in Him 
nothing worthy of death, yet he slew Him. And certainly it is just, that we whom he held as 
debtors, should be dismissed free by believing in Him whom he slew without any debt. In this 
way it is that we are said to be justified in the blood of Christ.    
 
And hence it was necessary that He should be both man and God. For unless He had been man, 
He could not have been slain; unless He had been God, men would not have believed that He 
would not do what He could, but that He could not do what He would; nor should we have 
thought that righteousness was preferred by Him to power, but that He lacked power. But now 
He suffered for us things belonging to man, because He was man; but if He had been unwilling, 
it would have been in His power to not so to suffer, because He was also God. And righteousness 
was therefore made more acceptable in humility, because so great power as was in His Divinity, 
if He had been unwilling, would have been able not to suffer humility.  
 
It is not then difficult to see that the devil was conquered, when he who was slain by Him rose 
again. It is something more, and more profound of comprehension, to see that the devil was 
conquered when he thought himself to have conquered, that is, when Christ was slain. For then 
that blood, since it was His who had no sin at all, was poured out for the remission of our sins; 
that, because the devil deservedly held those whom, as guilty of sin, he bound by the condition of 
death, he might deservedly loose them through Him, whom, as guilty of no sin, the punishment 
of death undeservedly affected.  
 
The pride of man, which is the chief hindrance against his cleaving to God, can be confuted and 
healed through such great humility of God. Man learns also how far he has gone away from God; 
and what it is worth to him as a pain to cure him, when he returns through such a Mediator, who 
both as God assists men by His divinity, and as man agrees with men by His weakness. 


